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Foreword 


I am writing this text at a time when 
Brexit is done and the European Union project 
is shaking in its foundations under the onslaught 
of its own values and crazy bureaucracy. When 
the SARS-CoV-2 pandemic knocks on the door 
of each country and when it turns out that 
countries are unable to cooperate, all 
international institutions show their impotence. 
Is every country sovereign in global challenges? 
On our territory, yes, unfortunately, and 
therefore we cannot react as humanity to 
anything collectively and can’t collectively and 
effectively resolve really anything at all. 

In 2020, we are still living at a time when 
small nations are struggling for autonomy and 
do not reflect that there is no such thing as a 
nation because when it comes to DNA, 
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Europeans, Africans, Americans and Asians are 
one big mix. Almost everyone in Europe has a 
Celtic, Slavic, Germanic and, in Central Europe, 
Hungarian imprint. Then what defines a 
German, Hungarian, Czech or French? The 
Language or the Cultural Matrix? This is no 
solid foundation; the 19th century has ended 
long ago. Nations are a relic, we must reject 
them as a useless social construct because they 
need to be united, not divided. Neither gender, 
nor any modern liberal and progressive religion 
can be the foundation of bonding, because all 
these things, by their very nature, divide, and 
not combine. Therefore, this text can be seen as 
a small contribution and a call for unity. 
Although I realize that the challenges of uniting 
are utopia in the fragmented world in which we 
live in. I believe - yes, I used the right word - 
that it is necessary to establish a global society. 
And I am fundamentally convinced that the 
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global WE cannot be established democratically 
and power needs to be used in this matter. This 
topic is more than a political, economic and 
moral topic. Specifically, the topic of moral 
philosophy. 

The current problem of moral philosophy is its 
ignoring of knowledge and building of 
imaginary barriers. Word games, paradigmatic 
grammars, axioms based on wishes, sophism 
and illusions by which it is fed. This text is 
written after studying the fictions and illusions 
presented to me by moral philosophers and the 
less illusory conclusions I have seen in 
neuroscientist who has attempted to interpret 
their results. It is most sad that the moral 
philosophy of Aristotle revolves in a ridiculous 
circle in which only renowned paradigms are 
being changed. Desired postulates, that can 
never be valid because they will never be 
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feasible, are being set. The ambition of my text 
is to demystify this axiomatic madness that 
philosophers call morality outside historicism. 
At the end of the text, I express my beliefs, 
which are not logical judgments but are my 
interpretation of the findings in the text. And 
yes they are metaphysics. A critic could say that 
I do not want the metaphysical so I can 
establish a new metaphysical. And he would be 
right, but by not establishing metaphysical, only 
the deep Pit of Relativism would remain in the 
place of the "humane" after deconstruction. 

The conclusion is constructed as it is 
because I am deeply convinced that only a 
cultural and value world government can face 
the new challenges of a fast new world. The 
result of this work will be the negative reactions 
of the sophists and that way it is right because 
nothing can be left out of doubt. 
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I consider this text subjectively to be final 
at this time when I write it, and objectively to 
be questionable, as everything that man creates. 
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The morality 
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Theorems 


13 



ESSE 


1. The objective of this text is to analyze 
morality. 

2. Any idea that has the ambition to be as 
accurate as possible must be reduced to 
the essence of what it wants to express. 

3. If the premises are true, the conclusion 
is also true. 

4. Data prospectus is a precondition for 
rational reflection that precedes 
metaphysical perspective. 

5. Premises in a court to be objectively 
just cannot be axioms. 

6. A fact without reflection is 
incomprehensible. 

7. Reflection of fact is not necessarily tied 
to purpose. 1 


1 If I see 1 + 1 =? written on a board and I calculate it 
in my mind; 1 do not have to calculate it for any purpose 
or from tying to deduce something from this knowledge 
I'll just do it. Like when I see an apple in autumn and 
think that "Why hasn't it fallen yet?" The answer to this 
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8. Data prospectus is always tied to a 
reflection of the fact. 

9. Each axiom has the character of faith in 
theorems and constructs. 

10. The demand to isolate and reduce the 
subject is legitimate for that particular 
investigation. 4 

11. A positivist view of morality, its 
development, and relative sense is 
possible 5 , 6 


question is a reflection, but it has no purpose or 
perspective. 

2 If I look for data, even subconsciously, information for 
reflecting a fact for reasoning and reflecting that fact to 
be taken in mind, following the prospectus, which always 
collects the reflection data, the prospectus also precedes 
the decision to refuse reflection as such. 

3 Axiom is a basic postulate that is not verifiabiy true. 
Only its expediency can determine its justification. 

4 It is necessaiy to understand that we are exploring 
something that is never isolated and independent in 
reality. Because everything that is, is connected to 
everything in causality. 
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12. It is appropriate to naturalize the 

n 

metaphysical overlap of morality in the 
perspective of natural sciences as a 
positive assumption. 8 

13. Most of the moral conduct of man is 
automated through the moral paths that 
are part of the moral attitudes in the 
Moral Mind Map. 9 

14. Moral attitudes are useful assumptions 
that facilitate action and orientation in 
social relations. 


Possible as rational and justifiable in principle and not 
based only on an axiom. 

6 If we examine it by posteriori methods and if we can 
find a supporting non-axiomatic argument and purpose- 
basedjustification for a priori. 

7 Metaphysics as an unverifiable transcendence to the 
existing. 

* Such a perspective should offer the natural sciences an 
“inspiration ”for the direction of the follow-up research. 
9 1 will deal with the issue of the Moral Mind Map below. 
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15. Free will is exercised mainly in 
elections in moral conflict. 10 

16. Freedom is not an illusion because the 
moral choice is an unconditional choice 
in conditional and thus determined 
possibilities. 11 

17. Morality is a natural adaptive outcome 

12 

of the needs of a social animal. 

18. Morality is not only human conduct, 
but it can also be found in all social 
animals. 13 


10 Moral conflict as a morally problematic situation in 
which the 1 has a need to be reflected. 

11 Of course, it can be argued that this is a seeming 
unconditionality, consisting of experience, preferences, 
desires, etc. However, the element of unconditionality or 
otherwise freedom is in the ability to say NO to one's 
own desire, belief, moral attitude and rationality. 

12 The primary need for a social animal is to have the 
ability to be a social animal, and this is what makes 
morality itself possible. 
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19. Morality is an adaptive mechanism of 
social animals. The mechanism for an 
individual to function in the 
community. 

20. Morality has no absolute overarching 
moral legitimacy. 14 

21. Objectified morality is useful as a 
paradigmatic practice of the WE group, 
a practical attitude is not objectively 
verifiable by any logical operation. 

21.1. All statements that rule out this theorem 
are merely a moral sophism. Whether it 
is a procedural perspective, practical 


13 1 do not confuse normative morality for the ability to 
choose freely in determined possibilities. Whether 
animals are capable of free choice, just like a man, I can 
only guess, because science has not yet provided 
evidence in this matter, and logical deduction may be 
wrong. 

14 This can be understood as: Religions, State, Informal 
Social Services 
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attitudes with or without metaphysics, 
or realistic self-confirming paradigms. 

21.2. None of these statements know the truth 
of the mix and therefore all outputs are 
logically untenable and their 
conclusions unverifiable. 15 

21.3. Although they are procedural, they are 
wrong at the beginning. The starting 
points are not objective and positive 
premises, but rather suitable axioms 
interpreted as principles of several 
variants of practical attitudes. Such an 
attitude to morality has no legitimacy 
beyond the purpose 

22. Morality has the legitimacy of what Is 
16 , just as teleological-biological and 

17 

cultural adaptation. 

15 Unscientific. 

16 1 will try to answer "How it Is? " In this text. 
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23. Science never reaches a state of finite 
or definite knowledge. 

24. There is no need to distinguish between 
universals in relationships and 
properties. They must also be rejected if 
the construction of a new Language is 
necessary. Or they must be accepted 
and their essence must be understood as 
an integral part of the human relation to 
the world. 18 

25. Historicism interprets the past in order 
to predict the future. Historicism is 


17 1 am convinced that the cultural, i.e. social adaptation 
is the only one that we can adjust at this time according 
to what we need. Therefore, we should adjust it 
effectively in relation to the future of man and avoid the 
ad-hoc short-term view of solutions. 

18 Personally, I doubt the possibility of creating a 
language without universals that would become a 
universal language (in 2019) However, the acceptance 
of universities presupposes a positive filter of 
consciousness that these universities will be able to keep 
within limits. 
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metaphysical, which may or may not be 
useful. 19 

26. Historicism cannot be overcome, just as 
we cannot overcome metaphysics, 
because historicism is associated with 
the perspective itself. And this is 

essential if we want to live as people 

20 

related to the future. 

27. Every metaphysics surpass has so far 
been metaphysical surpass, built on 
metaphysical foundations. 


19 Popper rejects the utopianism of historicism in order 
to establish a non-scientific utopianism based on the 
ideas of liberalism. Historicism rejects it as something 
that its theories may disrupt, even though historicism 
has at least a basis in the past that it can rely on. But his 
theory of open society is no less based on historicism 
than those he rejects. 


20 To relate to a world without historicism is to relate as 
the “Tabula Rasa” which is not possible because if we 
were to relate to the world this way, the result of this 
relationship for man would always be questionable. 
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28. Man needs metaphysics because he is 

21 

connected with the future through it. 

29. It is essential to build new morality on 
facts and not on wishes and dreams. 

30. The fact, as an axiomatic basis, does 
not give the axiom the objective 
legitimacy itself; it gives it a positive 
approach 22 to grasp one's own purpose. 

31. It is essential to establish new 
historicism and new metaphysics based 
on positivism. 23 

32. The subject is reduced. It is reduced by 
perception, thinking, morality, ,.. 24 


21 He needs in the sense: he cannot live without it as a 
hitman. 

22 Scientifically based, objectifiable. 

23 This theorem does not speak of Comte's positivism: it 
is a theorem about putting the facts and without the 
character of dogma into the foundations of our axioms 
about the world. 


22 



ESSE 


33. In this text, I will try to elaborate the 
idea that: The construction of a new 
person requires a new morality, a 
new metaphysics, and a new 
discourse and radical changes in the 
communicated perspective in the new 
paradigm of the universal WE. 


^ The consequence of relativism that has removed a 
fixed point of man that he could rely on. That is not as 
such a negative phenomenon and a fact, but it leads 
society into collective dissonance. 
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0. What exists mathematically 
has the potentiality of 
existence. 
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0.1. The World Is. 

0.2. What is, Is the Esse. 

0.3. The Esse is what a being has and is 
always at a particular time/state as such 
as it is. 

0.4. Specific Esse Is moving in time 25 , 26 , 
and is always changeable over time, if 
this theorem is true, then, each and 
every one is composed of a set of its 
potentials. 

0.5. That, what we cognize Is cognized as 
what appears to us, as what Is the way 
we cognize it. 27 


25 Unity of movement is the unity offunction. 

Jl Movement should be distinguished to quantitative, i.e. 
Movement from point A to point B and qualitative or 
internal movement, e.g. Change in the structure of the 
Esse over time. 

" 7 What appears to us as IS is not necessarily as Is. 
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0.6. Potentiality is a set of possibilities 

based on what is, how it is, regardless 
of our knowledge. 

0.7. Potentiality is an option that may or 

28 

may not be realized. 

0.8. Everything that Is, is a causal 

consequence 29 of a causal cause. 

0.9. Specifically, it is the Esse as such that 
is in unity and at the same time in 
causality with other particular Esses 
and can exist as such. 

0.10. Everything that has a recognizable 
existence is anchored in a related and 
relating Esse. 

0.11. No Esse is motionless, alone in its 
being. 

28 Every potentiality is always determined if it is really a 

potentiality. Potentiality does not mean imagination, but 

it means that, what is possible. 

29 No Esse can be excludedfrom causal action. 
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0.12. Positive sciences are a way of 

understanding the relationships between 
individual Esses, which at the same 
time provides us with an interpretative 
guide to understanding the Esse such it 
is. 30 

0.13. Each related and relating being is 
anchored in time. 

0.14. Anything that is not anchored in time 
has no causal effect on what is 
anchored in time, even if we could 
mathematically describe it. 


30 The interpretation guide is always valid at a specific 
time and not with entire certainty. Emphasis should be 
placed on the limits of knowledge in time and content 
continuity. Every knowledge we have is incomplete and 
can always be refined and improved. 
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0.15. That, what we cannot describe 

mathematically cannot have a 

31 

recognizable existence. 

0.16. That, what has no recognizable 

existence is not in a particular time and 
is not causal. Because it can be known 
neither directly nor by its consistency, 
to the subjects anchored at that 
particular time. 

0.17. All Esse is mathematically assailable 

and thus has the potentiality of 

32 

existence or existence as such. 

0.18. All mathematically descriptive and 

verifiable is necessarily determined. 


31 This theorem is an ultimate theorem and is always 
related to a specific time and is valid at any time 
regardless of the body's knowledge and ability to 
describe mathematically the world. 

32 1 relate existence to a specific time, the potentiality of 
existence to time in general. 
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0.19. That, what is conditional is determined. 

33 

0.20. That, what is determined is not free. 

0.21. Freedom 34 means the possibility to 
choose from a set of unfree options. 35 

0.22. Moral freedom of choice is the only 
freedom in a determined world 
without the accidental. 

0.23. All possibilities in the set of the 
possible are determined. 

0.24. Free choice cannot be a determined 
choice. 36 

0.25. Determinism and free choice are not 
incompatible if we assume different 

33 Conversely, what is determined is conditional. 

34 Freedom in the humane. 

35 Freedom resides in rational choice of subject in a set 

of unfree options. 

36 If it was determined it would not be free. 
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levels of determinism that give 

-57 

different scope to personal freedom. 

0.26. Every I in time is a subject at a 
particular time and all these subjects, 
thus the I, are connected by the integrity 
of temporal survival in which there is 
no space for unconditional. 

0.27. A chance cannot be satisfactorily 
mathematically described, because 
chance is only an unknown cause. 

0.28. Coincidence does not exist. 38 


37 1 am aware of the contradiction of this theorem with 
the theorem 0.23, but I still insist on this statement. 
Because free choice is always influenced by the 
neocortex and limbic system, experience, opinions, etc. 
and all these impacts are determined. However, the very 
act of choice is no longer the case, because one can say 
NO to all these determined influences. 

38 If we assume that the accidental exists, we also 
assume that the accidental is not determined, but at the 
same time we must admit that it can be mathematically 
described (dice roll, roll strength, surface, speed, etc.) 
which proves that there is no accidental and our notion 
of undetermined chance is at best a useful construct. I do 
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0.29. The habit of equalling the accidental 
and free is incorrect because the 
accidental (even if it does not exist, let 
ns accept the existence of the accidental 
one for the purpose of this point) 
always contains the necessary 
prerequisite for unknown functions. On 
the other hand, the free conduct of the 
entity, despite the possibility that it is 
only rationally limited to the lowest 
possible level, is always free, precisely 
even though the possibilities are always 
in a set of the possible and they are 
always determined. 


not consider accepting random as a useful construct, 
because accepting the accidental gives the I excuses 
similar to accepting ultimate determinism. Neither of 
these options can be prescriptive in any WE that should 
be put into competition with other WEs. 

39 A set of the possible is a subset of rationalized options 
in a determined set of all options. 
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0.30. Indication of the accidental is never 
truly attributable but is always 
inevitably consequentially incidental 
and objectively impossible in relation to 
the lack of knowledge of the causality 
of that accidental at a particular time in 
the trial. 

0.31. Every useful construct needs to be 
discovered, but it is not necessary to 
remove it. Because many useful 
constructs or illusions allow for 
subjective better being. 40 

0.32. The Esse is composed of algorithms 
and patterns that are determined, but 
rational moral decision-making in the 
choice of possible (moral = conflicting) 


40 I do not have an answer to a question that a 
psychologist or psychiatrist should address "Is it 
possible to believe in something I know about and have 
evidence that it does not exist? ". 
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options is free. I consider the act of 
saying no to this set of potentials as the 
freest. 41 

0.33. Every totalitarian moral ideal is self- 
absolutizing 42 

0.34. The ultimate argument that legalizes 
a moral ideal as a true illusion is a 

43 

power. 

0.35. The dominant moral ideal, as self- 
absolutizing, limits the perspective of 
the development of incompatible 


41 The freest does not necessarily mean the best, almost 
always. 

42 1 used the word "self-absolutizing" in a sense: One 
that does not have / does not contain an absolute moral 
justification for its dominance, but does not admit a 
metaphysical challenge in discourse. 

43 1 perceive power as the ability to control discourse 
throughout society and to legitimize or not legitimize 
discourse topics. Consequently, the ability of the 
normative based on discourse to make part of the legal 
system of society. 
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discourse, because by extending the 
new discursive knowledge, proponents 
of the dominant discourse negate this 
new knowledge and actively combat it 
as immoral. 44 

0.36. Each discourse contains a set of its own 
axioms that its proponents believe to be 
true, even though they are not 
verifiable. 

0.37. The most sensible way of looking at the 
truth is through understanding that our 
assumptions have no legitimacy to 
claim the truth as such, that is, the 
absolute truth 45 


44 The view of supporters of liberal-democratic discourse 
on fascists, or the view of libertarian discourse on 
socialists, or the view of communist discourse on liberal 
discourse, and many other variations. The dominant 
moral ideal always negates discourses that are 
incompatible with it. 

45 A complete, exhaustive knowledge that never expands, 
changes, refills. 
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0.38. Our truth is a relative truth and is 
always related to the knowledge 
apparatus and time of judgment in a 
paradigmatic group. While the moral 
truth of the WE set 46 has no intrinsic 
legitimacy in relation to the I 47 that is in 
that WE. 48 

0.39. We distinguish between genetic¬ 
primary and secondary morality of the 
metaphysical perspective. 49 


46 The I related group of which the I is a member. 

47 1 use the I as a placeholder to mean the subject's 
introspection, which the subject perceives as the I. 

44 It has no intrinsic legitimacy but is certainly 
internalized or absorbed legitimacy, which is not an 
elementary part of the I. 

49 By metaphysical perspective I understand a method 
based on axiomatic perception and justification of 
standards in relation to the I and society's perspective. 
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0.40. The primary always relates directly to 
the I, overlapping with the WE. 

0.41. Secondary refers to the WE with an 
attribute to the I. 

0.42. Both are a result of the need for 
adaptation and both are expedient. 50 


50 Each adaptation is an adaptation to purpose. 
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1. Homo Telos (isXoq)- Man is 
a teleological creature. 
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1.1. There is no absolute truth 51 , therefore 
we must look at the truth through the 
purpose paradigm. 52 

1.2. Effectiveness is a causal necessity 
without finality. 53 , 54 

1.3. Every moral judgment is both true and 
false. 55 

1.4. Morality is an integrated structure of 
the purpose of biological and socio¬ 
cultural adaptation. 


51 It does not exist because we cannot have cognizance of 
it. By absolute truth I understand the truth that is 
complete, non-extensible, immutable. 

52 Winch does not necessarily mean pragmatism. 

53 Biologically and socially. 

54 By finality I understand moving towards a goal and 
adapting the environment and influences to achieve this 
goal. 

55 True andfalse in the absolute sense. Truth and untruth 
is determined by the purpose in a particular moral 
matrix, a specific paradigm, a specific set of the WE. 
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1.5. Investigating the relationship between 

biological and cultural moral adaptation 
requires a reduction in the moral 

matrices of individual group paradigms. 

1.6. The reduction is only possible to the 

functional model level while 

maintaining relations and properties. 56 

1.7. Every moral reflection is relative. 


56 I am not sure whether it is possible to create a 
reduction to be a true copy of a non-reduced object of 
investigation in a lesser extent, probably, but can create 
a model that preserves the basic properties of the 
examined. 

57 The existence of the moral dimension of life implies a 
moral norm-maker, respectively, objective morality, 
which is itself problematic. If there was an objective 
morality, there would have to be an objective moral 
reality and a moral actuality. If morality does not exist 
there is no moral evaluation and moral action. However, 
this statement is a moral statement and is therefore as 
problematic as any objectification or relativization of 
morality. Nothing like objective morality, nor objective 
moral value can exist, all of these postidates are just 
useful illusions that are used by moral philosophers like 
Dworkin and others. 
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1.8. Every culture and its moral matrix is 
axiomatically relative, and always 
inevitably paradigmatic despite its 
axiomatic relativity. 

• 58 

1.9. Teleology is a reasoning about 
purpose causes. 

1.10. Teleology as an epistemology 
(s7ncmjpr|) 59 is a way of finalizing the 
subject's perception to the world as 
such, and as such is always a reactive- 
normative principle in self-regulation 
related to prospecting with a particular 
subject. This teleology is the teleology 
of moral conflict in an affective subject 
and as such, in perspective, needs a 


58 I dislike using the word science because Teleology> 
does not have all the attributes of science. 

59 Epistemology, or also theory of science, is a 
philosophical discipline that examines human knowledge, 
its origin, process and subject. 
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logical anchoring of reflective 
exploration or metaphysical faith. 
Without logical anchoring or 
metaphysical belief, it is always a 
source of cognitive dissonance in the 
subject. 

1.11. Teleology as the epistemology of the I 
is a movement out of the mental map 
learned and automated 60 to a new 
interpretation of the valid concerning 
the perspective of the I to the new 
moral normative under the control of 
the suitability of discourse and 
outputs from the WE 61 . 


60 Responses to the initiative 

61 1 perceive the WE as a community, a group of the self- 
identifying I, who give the same answers to the same 
questions and who share these answers with each other 
and confirm each other in their correctness. 
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1.12. Teleology as an epistemology of the 
WE is a method of interpretation of the 
moral / the right in relation to the WE 
and the I. 62 

1.13. Non-biological teleology, i.e. cultural 
teleology, cannot reasonably gain the 
status of sovereign knowledge outside 
of the WE. 63 

1.14. Biological adaptation change at a 
particular time is always a normative 
law towards society. 

1.15. Teleology in relation to evolution as a 
principle of expediency - adaptation, is 
an elementary and objective givenness. 


In many groups of the WE also in relation to the other 
WE thus They. 

63 This knowledge often has the character of dogma. 
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1.16. Specific 64 reflection of the teleological 
perspective of the new WE is not at the 
same time a reflection of the I but is 
presented by the I in the form of a more 
or less binding normative. 65 

1.17. The teleological perspective is always 
metaphysical and reflective, and to a 
certain extent, it is also a moral conflict 
of what is in relation to what should 
be. 66 , 67 

1.18. The purpose of an object is assigned as 
it is, for the purpose and aim of a 
particular subject. 


64 Not expedient! 

65 Legal limits or correctness of discourse. 

66 The difference between what I should want and what I 
want and what the WE wants. 

67 The historicism of another (the I, the WE, the They) is 
always conflicting. 


45 




ESSE 


1.19. Specific action always has a moral 
value, even if it is the product of only a 
Moral mind map. Because its moral 
value is due to such action. 

1.20. The senses are not related to the moral 68 

1.21. The WE is always paradigmatic in 

relation to the I, which absorbs the 
paradigm of the WE as its own. 69 

1.22. The conflict between the intrinsic 

paradigm of the WE and the paradigm 
of the I is the primary source of moral 
conflict and free choice. 70 


68 The eye sees but does not evaluate. The same applies 
to objects. 

69 It may or may not be conscious absorption. 

70 The conflict between the limbic system and the 
neocortex on the side of one's own paradigm and 
expectations and law on the side of the WE. 
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2. Adaptation is always 
teleological. 71 


71 A distinction needs to be made between adaptation and 
necessity. 
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79 

2.1. Adaptation is always expedient. 

2.2. Adaptation is never specifically 
targeted. 73 

2.3. Natural selection in evolutionary 
selection pursues no purpose. 

2.4. The possible 74 perspective of man is to 
make adaptation expedient and to direct 

n c 

the power of one's own evolution. 

2.5. Adaptation results in adaptive changes 
in properties. 

2.6. A mutation is not always expedient. 


72 Expedient as an assessment of the benefits of 
adaptation. 

73 Adaptation does not pursue any purpose. 

74 Possible in the sense of - for a man - the best of the 
possible. 

75 If we choose our own path of evolution and our own 
path of adaptation and reaction to change, we become 
our own creator regardless of nature. I deliberately put 
this sentence in this chapter to outline the direction of 
this text. 
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2.7. A mutation can be both expedient and 
ineffective. 

2.8. Selection (natural, sexual, sectional, 
etc., so-called social selection and 
genetic selection - mutation, drift/draft) 
is always useful for the survival of 
adapted subjects. 

2.9. Natural selection is an arbitrator 
between an ineffective mutation or an 
expedient mutation, i.e., adaptation. 

2.10. Intra-species and inter-species 
variability of competences is a tool of 
natural selection. 

2.11. Social adaptation is not necessarily 
coherent to the genetic mutation. 

2.12. Genetic adaptation is always coherent 
to social adaptation. 

76 1 use social as a synonym for cultural. 

77 It is not always the cause of social choice. 
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2.13. A mutation is any transferred gene 
change from generation to generation in 
living organisms. 79 

2.14. Adaptation is any transferred gene 
change from generation to generation in 
living organisms that succeeds in 
natural selection. 

2.15. Succeeding in natural selection means 
surviving and reproducing, adapting. 

2.16. Evolution is, therefore, an adaptation or 
a summary of teleological adaptations. 

2.17. Natural selection and thus the 
reproduction and survival of the best- 
adapted individuals is the only non¬ 
metaphysical sense of purposefulness of 
life. 

7H Significant changes at the genetic level will always be 
reflected in social changes. 

79 Of course, not only these, there are other forms of 
mutation, but I do not consider these to be important in 
relation to this text. 
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2.18. Any other sense of expediency is 
specific metaphysics. 

2.19. The prospect is a rationalized output 
of data prospecting. 

2.20. Data prospecting is reflective of the 
metaphysical perspective, which is 
viewed repeatedly through various 
prisms of possible. 80 It is, therefore, 
the first method of reflection. 

2.21. DNA can be perceived as a preliminary 
fate. We have to follow its line, but not 
exactly. Reflecting our own purpose 
through the metaphysical perspective 
and reflection of our own life is the 


80 1 perceive prospecting as a tentative look at the 
various alternatives of possible reality and their 
consequences. 
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purpose of this variation of 
movements. 81 

2.22. The I is indivisible, evolving cross¬ 

platform subject. 

2.23. The perspective is the sublimation of 
the I in the potencies of possible 
variations of that I and its important 
consequence is the reflection of the 
world perspective as is and will be and 
the places of the I in it. 

2.24. Prospecting is a "sketch" 82 

examination of data outside the I, in 
relation to the objective and 

perceived fact and the consequences 

of the possible before reflection, in a 


81 Non-ultimate theorem, there are DNA assumptions 
where it is not possible to vary out of reality so that such 
a variation is not marked as unscientific. 

82 By sketch I mean, very fast, rough, intuitive. 
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set of accessible - acceptable (not the 
possible 83 ) potentials of this fact. 

2.25. The moral phenomenon does not exist 

alone and cannot exist alone because 
the moral is always moral in the 
subject's relation to the Esse 

(intentional relationality). 

2.26. Perspective is always subjective; its 

objectification 1 is possible through a 
post-prospective rational reflection of a 
set of options and moral consequences 
of individual options and their 

confrontation with the desired. 

2.27. Utilitarianism does not speak of the 
truthful, but of the supposed suitable, 


83 Description of data prospecting. 

84 Objectification is possible only at the level of 
reflection, resp. data processing, the output of this 
reflection is a perspective that is again subjective. 


54 



ESSE 


85 

beneficial. " Whereby its consequence 
is skepticism and relativism. 86 
2.28. The WE (the set of WE) is a social 

an 

entity 1 resulting from the tradition of 


85 In the extreme case e.g. He concludes with Holbach 
that if a lie is beneficial for the benefit of society, it is 
good and can be recognized as truthful. 

86 Isaiah Berlin's argument when he rejected moral 
relativism while promoting pluralism was that from his 
point of view, there was no infinite number of values, he 
was convinced that the number of values was finite. 
Isaiah Berlin did not reflect the developments in this 
assessment. Because if he did, he would know that 
nothing like a finite number of values exists in a 
development that has no end, resp. we don't know about 
it. In the illusory notion that the number of moral values 
is only: 100, and if we assume that the number of values 
in one moral system is: 30, the number of possible 
combinations of different moral systems is: 200 949 1 04 
054 221 844 315 257 489 600 in this moment. The 
second after it would be even higher, and another 
second after even higher. It is indeed a finite number at 
a particular point in time, but on a practical time scale, 
it is the same as if it was not. 

H? It was created as an adaptation. The WE is not 
identical to the nation, rather I perceive it as the 
axiomatic matrix in which the I is found. The I as an 
introspection of the subject to itself. 
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the social animal and the connecting 
elements of the classification of the 
individual into the WE. 

2.29. The We is overlap. Man is and is not in 
many of WE. 

2.30. The I despite being placed in the 
relative WE always reflect different 
WE. 

2.31. Perspectivization as a mechanism 
enables the projection of the future, 
which is useful for cooperation in the 
set of the WE. 

2.32. At the same time, the moral perspective 
can be understood as an internal 
imagination of reciprocal morality and 
its consequences for the I and the WE. 11 


,SlV Change in behavior in anticipation of possible 
negative reciprocity, so that the implemented I in the 
procedure is approved by the WE. 
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2.33. Prospective data, as internally 

reflected are reduced to content and 
purpose and subsequently 

externalized and verified 90 , are the 
basis of a common discursive 
imagination (i.e. a common vision) 
that creates trust in the set of the 
WE, allowing social interaction and 
cooperation. 91 

2.34. Perspectivization in all forms is always 
a metaphysical construct even in the 


‘ yy Rorty argues that moral decision-making has a 
different character in situations where I am addressing a 
personal moral dilemma and in situations where I 
participate in a public moral problem. 1 believe that this 
is the same process where a few more elements are 
involved. But ultimately it is the same thought operation. 

90 Approved within the discursive laudable boundary. 

91 I reflect prospective data as a basis for 
communication. 
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case of a positive and verifiable basis 
when we call it a reasonable 
assumption. 

2.35. Without the factual prospecting and the 
subsequent reflection, it is not possible 
to take an authentic position on its 
perspective. 

2.36. Each WE has its own axioms. The 
axioms and the WE overlap. 

2.37. The I is always located in the WE and 
within its network the axiom prospects 
to other axioms and other WE and 
reflects the acquired data. 

2.38. The I, which is rational, always 
prospects, despite the impossibility of 
verbalizing the prospective experience 
after processing in a non-reduced 

92 

way. 


y ~ E.g. Totalitarian regimes. 
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3. Moral analysis proves that 
morality is a biological- 
social adaptation anchored 
in a data prospecting that is 
rationally reflected and 
metaphysically interpreted 
into perspective. 
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3.1. The biological-positivist approach to 
morality is dysfunctional because it 
abstracts from the morphology of 
morality. 93 

3.2. Morality is an adaptive mechanism for 
the coexistence of groups. 

3.3. The moral means to take a stand in 
thinking and action 

3.4. The moral manifests affectively. 

3.5. The affective is a prerequisite for 

94 

action. 

3.6. Conscious affection is always 
confronted with the normative fact. 95 , 96 

93 While verification of moral elements is useful, it is not 
a moral examination without deducing the implications 
and perspectives given by that verification. 

94 In a moral problem, when choosing from a set of 
options, the first choice is affective. 

95 The WE always confronts the I normatively. 

96 The conflict of the limbic system with neocortex is 
always the first conflict in moral reasoning. 
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3.7. Without metaphysics, all adaptive 
moral standards can be explored, but 
not fully understood. 

3.8. Primary adaptive morality is the result 
of adaptation and natural selection. The 
WE survived in which the I was able to 
cooperate. It is the morality of the 
reciprocal altruism of the I in the set of 
the WE. 

3.9. Secondary adaptive morality removes 
material motivation and offers the 
illusion of "the right". This morality is 
probably an internalized process of 
responding to a pressure of the WE. 97 

3.10. No moral rule can be specifically 
concrete. 


97 In psychology> alter-ego. 
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3.11. Every moral rule must be abstract and 
logical. 98 

3.12. Basic morale reduction is possible to 
the level of the joyful / the useful vs. 
the unpleasant / the threat (Not 
necessarily useless). 

3.13. Human nature is individualistic 
egoism and empathy. 

3.14. Empathy is an adaptation standard 100 
and as such is at least partially 
congenital. 101 


98 In accordance with the paradigm of the particular WE, 
it must always be interpreted. This interpretation is 
provided by the WE, whether by a moral normative 
matrix or by laws. 

99 Nothing noble in nature exists, and everything we 
regard as noble is the result of reciprocal altruism. 

100 The ability of empathy is required in each WE. It is a 
necessaiy part of reciprocal altruism. 

101 The ability of empathy is determined by amygdala in 
the brain. 
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3.15. Secondary adaptive morality is 

collective and contradicts individualist 

egoism. Therefore, nothing like social 

1 

adaptive morality has application 
beyond the metaphysical interpretation 
of the purpose and perspective of the 
WE. 

3.16. Secondary morality is a consequence of 
alter-ego and super-ego pressure on the 
I. This morality, despite its biased 
existence, is created by shifting the 
subject of the I towards the other I. 

3.17. Socially conditioned morality is the 
withdrawal of an entity from its own 
I in its active relation to the other I in 
the set of the WE. 


102 By application 1 do not mean existence. It has no 
existence as such, although its impact on the WE and the 
subject of the I is as if it had. 
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3.18. The subject in relation to objects is 
always the cause, objects are never bad 
and good, have no moral status. The 
status is bestowed upon it by a moral 
subject by its paradigmatic relation to 
the object. 103 

3.19. Secondary adaptive morality is the 
result of the paradigmatic dominance of 
the WE. 104 

3.20. The only true human and free 
morality arises from a contact in the 
interiorized emotional dispute of 
paradigmatic axioms in the subject of 
the I. 


I,h If a volcano erupts it’s not good or bad. The subject 
attributes the value of good and bad. 

104 It is by no means a majority consensus when the 
individual I chooses the axiomatic matrix of the WE, 
which subsequently starts to follow the WE and on the 
basis of it create its own paradigm. 
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3.21. Nothing like ordinary moral freedom 
exists because there is no dimension of 
value dilemma and moral conflict. 105 
Such morality is the moral normative 
standard of the individual. 106 

3.22. Moral decision-making that does not 
contain conflict is not morality, but 
normative living. By instinctive, 
automated follow-up of the moral mind 
map without the need to reflect on the 
prospects of possible decisions and 
their subsequent consistencies and 
potentials. 

3.23. Standards are the result of social 
morality (study, ideas, experience, 


105 If the I subject experienced any moral decision¬ 
making as a conflict energetically or mentally it would 
lead to very fatal dissonance of the subject. 

106 It is the result of a moral mind map. 
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alter-ego, family, religion, 

environment...) 

3.24. The I is defined as moral only through 
authenticity, and this is the result of a 

i m 

resolved conflict of metaphysical 
transcendence, perspective and 
immanence in relation TO and 
AGAINST the WE. 108 

3.25. The limit of the Language of morality is 
our discourse on morality because it 
does not talk only about what is, but 
especially about what should be. 
Otherwise, there is no moral approach. 
Without prospecting for possible 


107 Unresolved moral conflict is a source of cognitive 
dissonance. 

108 It is a balancing of the value balance between the 
egoism of the I and the altruism of the WE. 
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consequences, there is no moral 
conflict. There is no morality. 109 

3.26. Moral action is not necessarily acting in 
accordance with a set of standards of 
the I. 

3.27. Moral action is always done through 
insight 110 of standards of the WE. 
Because moral conduct is conduct 
relating to the WE. However, this 
morality has no fixed basis; it is based 
only on the absorption of the worldview 
of the WE. 111 

3.28. Morality is the defense of altruism of 
the WE (a set of comparable egoisms of 
the I) through reciprocity (the 10 

109 Historicism cannot be avoided. 

110 Not necessarily a reflection. 

111 In exceptional cases, also in the fight against the WE. 

This happens when the 1 is not willing to remain in the 

discourse of the WE. 
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Commandments of God, Kant.) based 
on empathy. 

3.29. The good in socially conditional 
morality can only be interpreted in 
relation to the WE. 

3.30. Kohlberg's phenomenalistic thesis 
states that action has no particular 
moral status unless it is motivated by 
explicit moral judgment. If it is false, it 
would mean that if for whatever reason, 
I was incapable of judgment, my 
murders would not be morally evil, 
despite their moral consistency. 

3.31. There is a dialectical relationship of 
interaction between human genetic 
parameters and culture (Cultural 
Domestication of Cattle-Milk- 
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Adaptation-Lactose Gene dominance- 

112 

Expansion of Domestication). 

3.32. Evolution has made man a competitive 
group animal. 

3.33. Genetic changes in population have an 

113 

impact on cultural changes. 

3.34. Cultural changes affect genetic changes 
in the population. 114 

3.35. Moral rules are co-responsible for the 
emergence of civilization, which as 
such is a social adaptation. 

3.36. Social adaptation is the rivalry of the 
WE cultural groups and their value 


112 It is precisely for this reason that the designation of 
social morality as secondary means only "that which 
arises second in order” in no way is it a minor or 
inferior morality. 

113 Adaptable morals are evolutionary conditioned. 

114 By creating gene matching conditions in natural 
selection. 
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matrices in a way to efficiently 
transform resources into a lineage. 115 

3.37. Cultures that do not convert their 
resources into lineage cannot survive 
in competition between the WE 
groups. 116 

3.38. The primary adaptations are at the 
individual and group level (egoism and 
reciprocity). Between these two 
adaptations (egoism and reciprocity) 
there is a constant dynamic pressure. 

3.39. Man does not naturally feel 
responsibility for any other group than 
the WE group. It is not only the 
subject's egoism; it is also an 
evolutionary setting. Members of the 


115 The WE groups are self-centred, self-oriented and 
negatively conceived as well as others. Solidarity 
between groups is always reciprocal. 

116 Or assimilation of other cultures and other selves. 
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WE had a better chance of survival and 
reproduction when they were cohesive 
within the group. Not externally. 

3.40. The role of moral systems (values, 
norms, customs ...) is to enable the 
existence of the WE that is able to 
cooperate and thus to compete, 
survive and allow itself to reproduce. 

3.41. Finding the identical in the morality 
of different cultural groups requires 
a reduction to the inevitable. 
Removing all cultural blindness and 
the "local" cultural-experience 
ballast will leave logical bare 
sentences of pure morality valid for 
all cultures. 117 

3.42. All of these theorems, such as "Thou 
shall not steal" are valid for the WE in 

117 1 do not consider them truthful or potentially valid. 

Rather, we might find them useful. 
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every culture. Not necessarily for the 

They. All moral theorems are social 

adaptive theorems. These adaptive 

theorems of the social life of the human 

species are the same in every culture 

and can, therefore, be laid as the basis 

118 

of universal morality. 

3.43. Social adaptation morality is 
opportunistic morality, based on 
normative opportunism. 119 

3.44. Morality is learned through experience. 
If we have been exposed to a moral 
situation and if we have acted in such a 
way that the environment has approved 
it and we have benefited from our 


118 Which will not be valid without standardization of 
interpretations. 

119 If we act immorally from the point of view of the WE, 
or the absorption of this view in the I, we can rationally 
justify our actions (benefit, projection, authority). 
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reaction, we will behave again as a 
result of a new entry in the Moral Mind 
Map. 

3.45. Moral reciprocity means that people are 

set to believe that good is reciprocated 

1 2.0 

by good and bad by bad. 

3.46. Our reflection and condemnation of 
another are moral misdemeanors is 
always opportunistic and depends on 
who the person is, whether we are 
sympathetic, whether we ourselves 
have a similar experience, whether that 
person is similar to us, whether the 
person belongs to the set of WE and 
especially whether we have our own 
interest in that misdemeanor. 

120 . Robert Trivers (1971) formulated the principle of 
moral altruism that an individual spends effort and 
resources to help others if he is aware that roles could 
be reversed. This is a form of moral commitment. 
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3.47. Alter ego, that is, the WE provides 
“approval”, feedback to see if the 
actions of the I are in running order. 

3.55. We often consider what others do in the 

121 

WE as right, even if it is not moral. 

3.56. Moral integrity means that both the 
thought and the action are the same. 


121 A non-ultimate theorem that applies only when acting 
through the Moral Mind Map. In the case of internal 
moral conflict, this theorem does not apply. 
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4. What is moral is 
comfortable. 


76 



ESSE 


4.1. Conformity is both the process and the 
state of conforming to the moral 
normative matrix of our own 
paradigmatic group, the WE. 

4.2. Conformity requirement is based on the 
WE, because it is always paradigmatic, 
and a psychological need of the I to be 
part of the WE and avoid sanctions. 

4.3. Conformity is a form of natural 
manipulation ' of the I by the WE and 
the reciprocal requirement of the I to be 
"predictable" to another I subject. 

4.4. The conformal matrix of the I is a 
non-risky (not necessarily safe) 
reality of the life of the I. 

4.5. Comfortable thinking and action are 
done through the Moral Mind Map. 


122 Paradigmatization is a natural feature of groups of 
all social creatures. 
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4.6. Comfortable moral thinking and action 
are comfortable, uncritical and not 
requiring reflection of the acted. 

4.7. This conformal matrix determines the 
life paradigm of the I within the WE. 

4.8. The I paradigm and the WE paradigm 
need not be identical but must be 
axiomatically related. Only then can the 
I be part of the WE comfort matrix. 

4.9. Conformity is one of the psychological 
mechanisms for maintaining the 
morality of the I in the set of the WE. 

4.10. Conformal thinking and action are 
energy and time saving and therefore 

123 

effective for most problems. 

4.11. Conformity is at the level of the self- 
evaluation of the subject as well as the 


/ ~' f Long-term conformity brings nihilism to moral life 
without moral conflict. See: Fukuyam's Future Man. 
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relation of the I to the WE and vice 
versa. 

4.12. If the act does not contradict the 
norm, 124 its moral content is conformal 
and since secondary morality is gained 
by feedback, the feedback is a 
confirmation or approval of the act, and 
this act is the legitimator of the 
conformist attitude of the I. 

4.13. Exposing the subject to moral 
discontinuity means exposing the 
subject to a moral conflict in which it 
must make decisions. 

4.14. This decision-making is always free in 
determined possibilities. 

4.15. Such decision making is difficult (for 
energy, time, psychic, ...) and 
contradicts the state of mental comfort. 


124 In its own moral attitude. 
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4.16. The subject naturally does not want to 
be out of conformity and prefers 
conformal customary choices to avoid 

125 

internal and external conflict. 

4.17. These customary moral choices are 
made possible by the Moral Mind Map. 

4.18. Any overcoming of disconformity 
expands the conformity zone and 
increases the habitual moral responses 
of the I in that zone and extends the 
subject's moral mind map. 


125 Conflict is a risk and even> living organism tries to 
minimize risks in relation to its survival. 
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5. Each I is within the 

limitations of the axiomatic 
cage. 
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5.1. The axiomatic values of morality 
legitimize the existence of man. 

5.2. Each subject is born into an axiomatic 
cage of morality. 126 

5.3. The I of a subject develops in an 

127 

axiomatic cage. 

5.4. This axiomatic cage in which the I 
develops is defined by the paradigm of 
the WE group. 128 


126 Value structure of family, resp. the group that 
surrounds the born subject. Being born into it means 
that it gradually absorbs it as its own. 

127 Existentialism is attitude optimism. Sartre’s assertion 
of constant constitution by his deeds is probably 
partially true. However, they build on the non-positivist 
theory of being thrown into the world, where the I can be 
constituted by its will as an initial nothing. It is naive to 
say that we are nothing at birth, but we are determined 
from the first second of conception by genetic 
assumptions and external influences already in the 
prenatal period. It is naive to think that the I can choose 
what it wants. It cannot, because even though it has free 
will it always chooses from a set of possible 
determinants. And, much more often, it doesn't choose at 
all. 
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5.5. The I has an affective unlimited 
freedom of choice within the axiomatic 

1 9Q 

cage in which it is located. 

5.6. What has existence is the way it is, 
regardless of our knowledge. The 
entity's knowledge of this I only applies 
through a prism, resp. a paradigm that 
is the only legitimized way of grasping 
that what is. The paradigm is a 
fundamental tool for grasping the world 
as it is, from the perspective of the 
specific WE paradigm. 


128 The wider WE always affects the narrower WE that is 
part of it. Example: State affects community, community 
affects family. 

IJ> Above all, I have shown that free choice is necessary, 
but even if I was wrong, even if free choice was only a 
fiction, it does not change the way it affects decision¬ 
making as a fiction. 
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5.7. This perception of the world is never 
complete, as completeness can only be 
achieved in that paradigm. 

5.8. No knowledge of the matter is non- 
extensible; therefore it is not complete, 
absolute. 

5.9. Axiom: "The boundaries of human 
evolution are mathematical boundaries, 
not biological boundaries." It is as true 

130 

and false as the axiom. “ 

5.10. The rational approach means choosing 
a useful approach that leads to the best 
result for the I. This approach is always 
confronted with the assumption of 
effort and benefit. The ideal state of the 
I is to get as much as possible with as 


130 Evidence suggesting that proving a person's moral 
value is not necessaiy, because man is the source of 
morality is currently a useful dogma, not the truth. 
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little effort as possible. This is the 
prospect of expected benefits. 

5.11. Moral reasoning and decision-making 
are based on an internal analysis of 
reaction options. It always chooses 
from the options it has, not those it 
doesn't. The selection then determines 
the next set of determinants. 

5.12. Every normative system is normative 

because it interferes with the 

manifestation of the I in relation both to 
the WE and the They. 

5.13. The set of the WE is always manifested 

by paradigmatic and discursive 

manipulation of the I. 

5.14. Each group of the WE contains a set 
of allowed discourse and allowed 
conclusions and admissible axioms. 
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5.15. Allowable axioms are part of the 
axiomatic matrix of the paradigmatic 
WE . 131 

5.16. For each WE, discourse is not a limit of 
knowledge, but a belief and 

132 

interpretation of knowledge. 

5.17. The norms are in the set of WE derived 
from discourse and vice versa discourse 

133 

is derived from norms. 


131 The paradigmatic WE always exclude axioms that are 
opposed to already accepted and lived axioms. It can 
also be seen in science when science determines 
legitimate and illegitimate areas of investigation. All 
investigations that might point to the inaccuracy of the 
already approved axioms are considered a social 
discourse and for their bearers as unprofitable, 
pseudoscience, etc. At best, the WE uses sciolism and, at 
worst, it uses legal instruments to prohibit such scientific 
investigation. The WE always resists everything that 
could disrupt the conformity matrix composed of the 
accepted axioms of the given paradigmatic WE. 

132 An objective theorem that speaks truthfully about the 
WE but is not part of the discourse of any WE. 

133 The interacting mechanism of the paradigmatic WE 
construction. 
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5.18. Each set of the WE is in its own 
vibrating axiom 134 . 

5.19. The interpretation of value axioms is 
always intrinsically opportunistic. 

5.20. These axioms are not statically given. 
In the WE, there is a constant 
paradigm-controlled struggle of 
different interests of different selves. 

5.21. Axioms are adaptable and bendable 
for the needs of legitimization (both 
corroborant and defensive) processes 
of a given set of the WE . 135 

5.22. The morality of the I in an axiomatic 
client is always an interiorized and 
learned processuality of possible 


134 Variable over time and especially in situations of 
changing interpretations of axioms. 

135 The interpretation of axioms in discourse is always 
influenced by the time and situation in which they are 
interpreted. 
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reactions to the alter-ego of the WE 
set and the outputs that this set 
accepts in both action and discourse. 
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6. Moral action is mainly 
carried out through the 
Moral Mind Map. 
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6.1. Moral shortcuts enable automatic 
"approved" moral action. This is 
made possible by a moral mind map 
in the subconscious of a person that 
allows for automated moral action. 

6.2. The I from the perspective of the WE is 
a practical identity in accordance with 
the standards of the WE set. 

6.3. Free action is only possible outside 

I T7 

the moral mind map. 

6.4. The WE paradigm gives both reasons 
and goals. The I absorbs this essence of 
the WE into the automated operation of 
the moral mind map. 


136 Entities self-confirmed and at the same time 
confirmed by the WE. 

137 The emergence of a moral dilemma that cannot be 
solved by a Moral mind map. 
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6.5. Man has identical instinctive reciprocity 
of social animals but it differs in the 
level of reflection that allows him to 
reject the potential of possibilities. 

6.6. Reflection is a rational activity between 
a new stimulus and a sensible/logical 
response. 

6.7. Reflection of the subject is related to 
the free choice to do anything in 
contradiction with the WE and even 
contradicting the I. 

6.8. Freedom is only possible in a reflective 
moral conflict. 

6.9. Instinctive and automated moral action 
is neither free nor introspectively 
moral. 139 


138 This is an automated actions based on the Moral 
mind Map. 

139 Strictly related to the I. 
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6.10. Most of our actions are not really 
moral, even though we act morally 
because we act on a mind map. 

6.11. Moral mind maps are biologically 
necessary because if every decision we 
made was moral, we would have no 
capacity to resolve these moral 
problems, conflicts. And their solution 
would be too energy-consuming and 
psychologically too demanding. 

6.12. In the mind map of moral and immoral, 
not only the reflection but also the 
affection is decisive. 

6.13. Moral affection does not need logical 
justification. 

6.14. The moral is not present in everyday 
life without conflict. 

6.15. The moral as a free reflective decision 
comes only in new moral conflicts or 
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new information that cast doubt on the 
moral attitude. 

6.16. Moral norms are binding 140 for the 
subject of the I in the set of WE. 

6.17. A man may or may not accept his moral 
identity. 

6.18. The moral decision is determined at all 
times by our predispositions, past 
influences and our past lives, and 
previous moral choices that shape the 
moral mind map. 

6.19. Reflection of perspective 141 beyond the 
permitted discourse of the WE is one of 
the most powerful moral conflicts. 

6.20. Leaving the WE and projecting self¬ 
outside of the WE is one of the hardest 
and freest decisions an entity can make. 

140 Binding does not mean only legal or customary. 

141 Reflexion of prospective data. 
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6.21. The subject of the I is always defined 
by the history of the WE in which it 
was located and thus the WE in 
which it is currently located. The 
axiomatic matrices of its previous 
WE remain part of its data 
prospecting for every moral problem 
that the subject also solves in the 
current paradigmatic WE. 

6.22. A person without the ability to reflect 
cannot be a moral subject. 142 He cannot 
be capable of moral freedom and free 
choice. Although his actions have a 
moral status, at least as a result. 143 


142 Critical reason is not a necessary condition of 
reflection, albeit desirable. 

143 I realize the problematic nature of this theorem, 
especially in the possibility of its application to the 
moral evaluation of the WE. 
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6.23. A conscious moral decision in a 
moral conflict, a free decision, is a 
building block of the moral 
superstructure of the primary 
morality of egoism. 

6.24. Causality, therefore, is a modal basis of 
morality, but it is not morality itself. 144 

6.25. The true moral freedom is the 
possibility of rejecting causality in a 
moral conflict . 145 

6.26. There is nothing beyond cause and 
effect in the world. Moral choice 
enables reflection of internal conflict as 
the basis of freedom. 


144 Because causality does not need free choice, on the 
contrary, the causality of one, just one excludes it. 

145 Rejection of what I should do. Or, on the contrary, 
accepting what I should do despite my ego, fear, 
unwillingness. 
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6.27. Free means: I act according to my will, 
as I want and against myself if I want. 

6.28. The subject's brain forms the identity of 
the I. This identity of the I is never by 
itself and is always causal. 

6.29. The non-causal freedom of the I subject 
to choose from the determined 
possibilities resides in the causal 
brain. 146 

6.30. The limbic system provides the 
opportunity to break free from causality 
at such times. 

6.31. The brain is the influence purely 
biological and biocultural, thus 
external. 147 


146 The paradox written in this theorem is perceived as 
an oxymoron only because of the lack of complete 
causation. 1 am convinced that this possibility otherwise 
gives the causal brain an affect. 

147 Evidence of brain elasticity suggests dialectical 
interdependence. 
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6.32. Beyond the moral, a particular 
constellation of causality always has 
one necessary consequence. Variations 
of perceived freedom 148 are caused by 
ignorance of all causes. 149 Therefore, 
there is no freedom outside the 
consciousness of the subject, ergo the I. 

6.33. No man can choose, by his will, from 
other than determined possibilities, 
and that is his freedom, which 
separates himself from all living and 
inanimate. 

6.34. Moral conflict is always related to a 
Clear Perspective through prospective 
data points, their reflection and 
anticipated expectations of moral 


148 Also coincidences. 

149 If we stand up a match, it will always fall where it has 
to fall and has no way to fall in different way or different 
place. 
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conduct. This data prospecting is 
automated and only the prospective 
data reflection in perspective is fully 
aware unless of course, it slips into 
algorithms and patterns of solutions 
defined by the Moral Mind Map. 

6.35. Free choice in the common sense of the 
WE is an illusion 150 , it is desirable to 
unmask it to a useful fiction and then 
accept it as an illusion because without 
this illusion a meaningful life in the 
society of WE is not possible. 151 

6.36. The illusion is what does not exist, but 
we believe it to be true, Fiction is a 
conscious illusion where we know it to 
be false. 

150 The free choice in the WE is the assertion of the 
interests of particular self. 

151 The question of why to unmask it in order to 
recognize it again is a question of living in truth, a 
question of moral responsibility. 
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6.37. The moral conflict of the free choice of 
the I is the conflict between the answers 
of the limbic center -emotions, the 
neocortex- rational, logical choice, the 
egoism of the I and between the alter- 
ego of the WE that "threatens" with its 
norms and laws and recommends the 
only possible range of choices that are 
right with respect to the discourse of the 
We, or to the legal setting of the 
particular WE. 

6.38. The sieve of the Moral Mind Map of 
the subconscious prepares answers of 
the individual components of the I in 
advance by data prospecting and 
assigns these answers to the already 
learned reactions in the Mind Map. If 
consciousness does not subsequently 
rationalize the individual prospective 
options up to the final perspective 
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and if they are not assignable to the 
mind map after reflection, they will 
become the basis of moral conflict 
and thus allow the I to choose freely. 

6.39. The Moral Mind Map is an 
instinctive moral tool for prospective 
data processing. 

6.40. The Moral mind map and its 
functionality do not require 
reflection. 

6.41. Thus, the Moral mind map is reactive 
to a moral event through data 
prospecting of the potentials resulting 
from the event. 

6.42. A decision in a moral conflict (i.e. 
outside the moral mind map) is never 
purely rational, it is also affective. 
Because the neocortex cannot want 
anything, wanting is beyond its 
competence, it justifies and answers the 
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question of why. On the contrary, the 
limbic system wants, is egoistic, and 

• 152 

creates an affection. 


152 I therefore consider Affection to be an essential 
component of free choice. 
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7. Every universalism is 
dogmatism, or about the 
path to universal morality. 
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| C-5 

7.1. A real moral law can only be 
realized in conflicting freedom, in 
free choice, and in free action. 

7.2. Moral conduct without a free act of 
choice is moral only as a result, never 
in the cause. 

7.3. Nothing like a universal moral standard 
can exist or be anchored outside the 
metaphysics of man and his freedom of 
choice . 154 However, this does not mean 
that a truly moral choice on the basis of 
freedom has a higher objective value. It 


153 If something like a moral law is at all subjectively 
possible and utilitarian desirable, it must be positively 
established. 

154 The universal moral standard is unrelated to truth 
and is a set of axioms. It is a practical and useful fiction. 
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does not. 155 Because we can only speak 
of valuable as of paradigmatic. 156 

7.4. The truth in the moral is what we have 
agreed. 157 We in our set of the WE. 158 

7.5. Moral conduct must contain and always 
contains the freedom to say NO to 

i • 159 

anything. 

7.6. The human mind in everyday life is 
anchored in a network of causalities and 
yet we cannot refuse non-causal 
metaphysics of morality. 


155 We cannot objectively assign a value. 

156 Through the subject accepted the paradigm of WE. 

157 Which is in line with our WE paradigm. ''Agree” is 
not a very precise term, I perceive the term - "agree" as 
"which interests ensured a majority consensus ". 

/w Agreed should be understood in the sense that 
someone has ever agreed, and the I is forced to accept it. 

159 Through reflection. 
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7.7. Morality is always teleological, 
purposeful and brings to the individual I 
subjects and individual groups of the 
WE benefits in competition within the I 
set and between the WE sets. 

7.8. If a particular morality did not bring 
benefits for a particular WE, it could 
not exist 

7.9. Every altruism of both the I and the WE 
is perspective of reciprocity and 
characterized by purposeful thinking 
and action. 160 

7.10. The highest moral good in this 
reciprocity is "securing oneself'. 

7.11. Adaptation/evolution is not a matter of 
dialogue and general consensus, but a 
matter of natural selection. 

160 Any high discourse exalted by the grandeur and 

humanity of the “we have to help ” type is merely a 

rationalization of the “shallow ’’purpose of reciprocity. 
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7.12. All cultural interpretations are only 
interpretations of the same phenomena 
by other paradigms. 

7.13. Universal moral rules are not 

possible without universal 
metaphysics or universally valid 
Teleology and the universal power of 
the single WE that will legitimize the 
norms and oversee their 
interpretation in specific 

applications. 

7.14. By its very nature, the general 
plurality of relativism cannot reach 
universally valid and accepted 
standards. 161 

7.15. Postmodern philosophers like to say 
that in the plurality of value systems all 
truths are equal. But they forgot to add 


161 And no dialogue will help it. 
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that its worthless beyond the specific 
paradigm of the WE. 

7.16. The scrutiny of the rational discourse 
of peer and accountable subjects and 
the challenges of democratic 
constructing global morality from 
accepting moral relativism through 
dialogue are ridiculous, utopian and 
even stupid. 162 

7.17. The WE can agree on general axioms 
but never agree on their application 
and practical interpretation. And no 
discourse, agreement, or even 
ratification will change that. 
Evolution will determine who is right. 
This evolution is social evolution. 


See Anzenbacher, Habermas and others. 

163 Which currently inhibits relativism by its "equality of 
moral matrices.". 
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7.18. The paradox of relativistic morality is 
to exclude those discourses from the 
official discourse that denies it. 

7.19. Discourse ethics is a mirage. It is not 
possible without an unlimited veto. And 
as a result, it is not possible at all. 164 , 165 

7.20. Conflict of moral matrices is 
inevitable and, as such, is constantly 
in contact with moral matrices. 

7.21. Conflict is the only true moral reality 
of the WE. 


164 Habermas wants to consider the valid results of the 
discourse those that everyone will agree with. Even if he 
by sine miracle succeeded, what would he do to change 
the opinion? Would he forbid it? And if that were not the 
case, how would he deal with the interpretation of a 
particular moral norm? 

165 Anzenbacher is wrong about his conditions of equal 
discourse. Nothing like a non-hierarchical discussion is 
possible. Each WE has as many votes in discussion with 
other WEs as it has the power. 
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7.22. The attempt to establish universal 
morality was made with the approval of 
the UN Human Rights Charter. They 
are interpreted as universal, related to 
the law of the I and the obligation of the 
WE, congenital and forever valid. 
However, this universality has no 
legitimizer to control the interpretation. 

7.23. Universal means that a given trial must 
apply to all the I and the WE without 
exception. And these trials are always 
and everywhere without exception. 166 

7.24. The problem of universalism is the 
legitimacy of its judgments and the 
variation of possible interpretations. 
Also, these trials are not based on 
anything else but metaphysics. 


166 Universal means valid for every culture, society and 
the WE forever. 
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7.25. Universal cannot accept an exception. 

7.26. Normative universality could be 
based only on positivist naturalized 
morality. Forced universality with an 
interpretative component is the only 
one that has a chance to be truly 
universal. 

7.27. Human rights as a universal dogma 
cannot gain moral legitimacy without 
the power to enforce them. Because 
standards are always inherent to the 
specific WE group to which they relate. 

7.28. So far, the best moral norm for the We 
was utilitarianism precisely because it 


167 The question of whether this is necessary since it can 
be enforced by national legal instruments - it is certainly 
legitimate, and it also contains a true assumption, yes 
legal instruments can be partially enforced, but certainly 
not global and consistently. 
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is teleological in its core for the group 
of We. 168 

7.29. The relativism of morality is a fact 
already due to normative variations 
of interpretations and interpretative 
variability over time. Every moral 
matrix that was able to compete with 
the other WE for a long time was 
totalitarian 169 and was derived from 
what is, resp. what was. 

7.30. Breach of moral principles in the WE is 
always criminal, resp. shameful, 
because the WE must violate these 
principles for its competitiveness. 


IM Polemical theorem. 

169 It did not allow any other interpretations in the 
consequences. 

170 Otherwise, this set of the WE cannot survive in 
competition with other WEs. 
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7.31. The amount of practical moral 
normative is proportional to the size of 
the WE set. 171 

7.32. The totality of the WE is characterized 
by the interference of the processing 
power of the WE in all spheres of the I. 
This theorem must be grasped through 
historicism. 

7.33. Cultural moral matrices are neither 
symmetrical nor equal. They are 
better and worse in consequences, for 
the WE group that has absorbed that 
particular moral matrix as its 
paradigm. 

7.34. Accepting the individual WEs as 
incommensurable is one way of dealing 
with universalism in morality and thus 
rejecting moral universalism, moral 

171 The number of normatives is based on the number of 

practical applications and thus moral precedents. 
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appraisal and the common direction and 

1 79 

perspective of humanity. 

7.35. The destruction of all WEs and all 

identities and the creation of a 
teleological WE is the second way. It is 
cultural imperialism because in this 

possibility all cultures must be 

destroyed or absorbed in the sake of 
one. 

7.36. The third way is to try to 

democratically accept universal 

morality or at least a universal moral 
minimum and to promote it by 

"naturally liquidating" all WEs by 

promoting the mixing of cultures. 
However, this path is difficult due to its 
relativistic element, which always 

In this case, we will never be able to face the 
challenges of ecology, pandemics, and many other crises 
that will affect humanity as a whole. 
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defrauds the universalism it strives to 
achieve. 

7.37. Nothing like a democratic dialogue in 

1 71 

the field of morality has proved its 
worth. 

7.38. Democracy can never establish 
anything universal because: 

❖ Consensus will not be achieved among all. 

❖ The choice is variable over time. 

❖ What is democratic is by nature non- 
universal. 

7.39. I believe that democracy, as we know 
it today, is doomed. Over time, we 
can develop self-learning algorithms 
that can better evaluate options — 

173 See Habermas, Jurgen. Concept of Human Dignity 

and Realistic Utopia of Human Rights. Metaphilosophy. 

2010,vol.41,no. 4, s. 464480. ISSN 0026-1068. 
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for the benefit of humanity — than 
humanity itself. 

7.40. The morality of the WE is always 
formed and will always be formed 
not by dialogue but by adaptive 
adjustment to the winning moral 
matrix. 

7.41. This adaptation is the equivalent of 
natural selection in the social. 

7.42. No associative morality is possible if 
individual morals of the WE do not 
become mere skeletons of the original 
morals so that they can merge into 


174 It is possible to agree with Rawls and his starting 
position, which task is to find the principles of justice as 
a prerequisite for social cooperation between people. 
But Rawls is wrong that people in the WE choose these 
principles, according to which the I in the WE is willing 
to live/work, together. Rawls, like Habermas, Adorno 
and others, is obsessed with the principle of democracy. 
Which is as illusory as the starting position itself. 
Because justice is never defined by any procedure that 
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7.43. This will not happen 
democratically. Because every We 
shields itself from such "robbing". 


everyone agrees with. Even if the content is determined 
after the procedure has been agreed on. That is, by 
approving an inclusive process of processing the later 
selected axioms. 

175 Rawls’s thesis is doubtful that as a prerequisite for 
social cooperation, people choose the principles by 
which they would be willing to live. These principles 
give them basic rights and obligations and determine the 
distribution of social benefits. Every individual must 
consider what is good for him to be able to determine 
the conditions of the future society. The selection of 
principles takes place behind the so-called Veil of 
ignorance, which means that no one knows their own 
future status, class position or social status, the 
distribution of natural benefits, intellect, power, etc. On 
the basis of the principles of justice, people choose laws, 
the constitution and the legislature. Surely every 
reasonable person understands that such a principle 
never occurred, and never occurs if one wants to call 
himself righteous in his entirety. A general consensus is 
neither possible nor conceivable for living beings 
endowed with freedom of choice. Because if no other 
option were given than to agree on option A, the I could 
always vote and say NO to the choice itself. 


118 




ESSE 


7.44. That is why global ethics is a deadly 
project and never feasible just by 
dialogue or the economic “influence” of 
a better world. 176 

7.45. The holistic approaches of the 
possibilities of global ethos presented 

• 177 

so far are only normative narratives, 
to break free from moral matrices that 
are incommensurable but equally 
valuable. 178 

7.46. To incorporate the different WE into 
the dominant WE, it is necessary to 


176 Although I understand the attraction of this "lazy and 
fair idea" of the modification of the world. 

177 Otherwise it is just a dream, a wish, a fairy tale of 
“good government 

178 This axiomatic delusion has no justification or 
support in the positive sciences. 
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use the destruction or absorption of 
small or weaker WE. 

7.47. Such processing of all We on behalf of 
the winning moral matrix of the 
strongest We is a short-term success. 
Other newly formed or revised We will 
always be separated from this 
triumphant We. 

7.48. Therefore, for the totalitarian and 
dominant WE, the only way is the 
cycle of destruction and absorption of 
emerging WEs to protect their own 
dominance. 180 

7.49. The way a person is is a consequence 
of the selection and adaptation 


179 Small WEs are WEs that are not utilitarian and 
whose Selves are not competitive within the WE group 
itself. 

180 This destruction and absorption should be guided by 
a dialogue on the positivist basis of the new WE. 
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pressures in his development, and 
only on this positive fact is it possible 
to build new and better morale for 
the future person. Not on 
unsubstantiated axioms. Such an 
example of a relatively modem but 
unsubstantiated axiom is Universal 
respect 181 which is a consequence of the 
castration of the future man, because 

his metaphysics is the metaphysics of 

182 

man's weakness and decline. 

7.50. Social morality from one to the other is 
what separates us from natural morality. 
This morality only confirms itself and 
its validity is at best in a particular WE. 


181 See Singer, P., Practical Ethics, Cambridge 
University Press, 2nd, 1993 

182 Singer's legacy is a modern fairy tale of Fukuyam's 
man without a future. 
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7.51. Every morality, which is proclaimed 
as the only right one, is always 
fundamentalistic and is possible only 
as fundamentalistic. 
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8.1. The first positive moral point we can 
rely on utilitarianly is the statement: 
“Human life has a value.“ 

8.2. The second positive moral point on 
which we are able to rely utilitarianly 
is the statement: “Man as valuable 
defines the value of everything 
around us according to the criteria of 
self-defined values. Therefore, it is a 
source of moral paradigms (in no 
way truths). 44 

8.3. The basic positive axiomatic assertion 
should be that: The goal of humanity 
and man as a species is given by 
evolution and is deducible from 
evolution. 183 

8.4. We have shown above that there are no 
objective values that could be 


183 A goal is always a set of potentials, not a specific one. 
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legitimized by anything other than 

184 

adaptation. 

8.5. Adaptations are at the individual level 
(egoism, biological changes) and at the 
group level (reciprocity). As I wrote in 
the third chapter, the I naturally does 
not feel responsible for a group other 
than the WE group. Because the WE 
members had a better chance of 
survival and reproduction if they were 
cohesive within the set. If we create a 
single group of the WE, the 
interpretations of moral will not be 
possible outside the one, which must 
call into question in order to preserve 
the dynamics of morality. 


All legitimized values in that manner are an 
adaptation mechanism, and are objective in a practical 
sense, for the coexistence of the I in the WE and the WE 
with each other. 
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8.6. The universal values of natural law, i.e. 
humanity, the right to dignity, the right 
to life, the right to personal freedom, 
equality before the law, etc. are all part 
of reciprocal morality. 

8.7. The legitimization of these adaptive 
reciprocal values is the existence of 
man as a social being. 

8.8. The interpreter of these values of 
natural law is the WE through its 
paradigmatic perspective. 

8.9. The right to personal freedom can mean 
something in one WE and something 
different in the other. 

8.10. Nevertheless, all subordinate values 
must have moral content resulting from 
natural law. 185 

8.11. Positive law must not be morally self- 
contained, otherwise, it is immoral. 

185 In an ideal legal environment of the WE. 
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8.12. The equality requirement results from 
the adaptive pressure on a subjective 
and equitable distribution of resources. 

8.13. Free choice is the ultimate property 
and the only possibility of being free 
as such. 

8.14. As I wrote, evolution has made man a 
competitive group animal. However, a 
man emancipated from the 
unpredictability of evolution, self- 
determined by his own decision, will 
continue to compete. He will compete 
with his limits and push them 
forward. 186 

8.15. Genetic changes in population affect 
cultural and social changes and 


186 1 am aware of the metaphysics of these theorems, but 
these theorems stem in part from the preceding 
theorems. The decision not to follow a fully analytical 
approach is based on the need to create text perspectives. 
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cultural and social changes affect 
genetic changes in a population of the 
WE. All these changes should be 
controlled and consciously improved 
for the benefit of man and his future. 

8.16. Moral norms are co-responsible for the 
emergence of civilization, but should 
not become what hinders man in his 
development and in his own evolution. 

8.17. Morality must meltdown in both 
natural sciences and humanities. 

8.18. What we consider right does not mean 
that it really is right. Even in thought 
reduction. Right in the meaning of 
good. 

8.19. The key to establishing a moral 
foundation that we can perceive as 
truthful cannot be a process, nor 

M7 To become a part of a purposeful perspective. 
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paradigm or an evaluation, nor meta¬ 
ethics or wishes. The foundation can 
only be what is. And what Is, is a 
biological conditioned social creature. 
Only positivist biology can be the 
foundation. 

8.20. We can consider man and his 
biological conditions ss a source of 
value. However, the value of action is 
not a real objective characteristic of a 
particular action, but a matter of 
looking at the action through a 
particular paradigm. Only this 
paradigm gives value to action. 

8.21. The functional definition of good, right 

188 

and moral is utilitarian. 


/<v,s The subject must have the expected characteristics 
in the approved discourse and then it is considered good. 
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8.22. Objectification of the functional 
definition of good is possible and 
desirable. 189 

8.23. We must replace natural selection 
with our selection for the benefit of 
man. 

8.24. The global morality of the WE must 
be openly positivistic, prospectively 
metaphysical 190 , legitimized legally, 
enforced by consensus of power, 
controlled by coercion (in application 
and interpretations) and always open 
to non-metaphysical questioning. 

8.25. It is necessary to establish a new 
metaphysics as a continuation and 
continuity of natural sciences. 

/Sy However, it is necessary to know that it is only an 
addition or otherwise construction on the house which 
should have never existed in the first place. 

190 Unlimited by discourse, verbalizing the widest 
possible potencies resulting from the existing. 
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Construct such a metaphysics that is 
based only on the knowledge of 
natural sciences and is prospective in 
the areas of metaphysics where 
natural sciences cannot yet go. 

8.26. A possible and sustainable way of 

constituting better morality is to accept 
that: 

• The bearer of truth and its interpretation 
must be the power. 

• The bearer of rights and its 
interpretation must be the power. 

• The bearer of perspectivization and 
paradigmization must be the power. 

Because nothing beyond the power can 
establish and control globally coherent 
value WE in applications. 
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The Power 
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9. Power is a prerequisite for 
global morality and global 
society. 
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9.1. The first part of the text says that 

nothing like idealism in morality has 
any merit and proves morality as a 
pure biological-cultural 

adaptation. 191 There is no absolute 
uniqueness of man. In the first part I 
also justify the necessity of rejecting 
dogmas and rejecting relativism as 
an ineffective and useless truth. 

9.2. To understand the second part of the 
text, it is necessary to reflect that 
evolutionary time is quite different 
from historical time. 

9.3. The man by his actions almost ended 
the future of evolution because 
evolution "does not work". In human 
time, it is too slow for a historical 
rampage. Therefore, one must take 
full responsibility and take all the 

191 This reduction is justified and consequently effective. 
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necessary activities to take the 
evolution of his species into his own 
hands. 192 

9.4. Evolution as a slow force is 
ineffective, and therefore man should 
take responsibility for it and not rely 
on nature. He should focus on the 
most important thing he invented, in 
science, in discovering himself, in his 
genetic improvement, and in the 
radical transformation of the 
universe, not just the earth. And in 
this matter, he must be anchored in 
new morality. 

9.5. Cultural moral matrices are neither 
symmetrical nor equal. They are 
better and worse in relation to the 
progress of the WE. Therefore, global 

192 Biotechnology> and eugenics questions must be 

answered through reduced utilitarianism - positivisticly. 
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ethics will remain a deadly and never- 
feasible project only through dialogue 
or the economic “impact” of a better 
world. 

9.6. I am convinced that the goal of 
humanity and man as a species is 
given by evolution and is deducible 
from evolution (I accept purposeful 
historicism) and as the ultimate and 
last value I perceive the perfect man 
in unity with his potential (I accept 
the metaphysics of perspective). 193 
However, he can only fulfill himself 
in a unified society without radically 
different interpretative 

interpretations, where the WE can 
give the space to the I for fulfillment 


193 1 am aware of the paradox of the word I believe - I 
am convinced. 
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through his creativity and technology 
to the maximum potential 194 

9.7. Such a society cannot occur in a 
morally relative world where nothing 
has value. Therefore, it is necessary 
to establish a positive normative ideal 
and translate it radically into positive 
law, while preserving and promoting 
positive internal diversity, allowing 
maximum dynamics of all the 
interests of the I in all internal 
directions, for all people. 195 

9.8. There is a need for conflict between 
various WEs and nations 196 , because 


194 Most subjects of such the WE would be carried away 
by their conformity and the comfort they provide. 

195 My person is not a person of Fukuyam, my person is 
always in intra-species competence with other I. Fie 
must compete; he must fight for his place. 

196 Conflict does not necessarily mean violence! 
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a democratic election will never 
establish the universal WE. 

9.9. The ultimate argument that legalizes a 
moral ideal as a true illusion is a power. 
The morality of other WEs is always 
formed and will always be formed not 
by dialogue, but by adaptive adjustment 
of various Selves and different WE to 
the prevailing morality of the WE. 

9.10. It only legitimizes the power - nothing 
else. Power defines the norm of the 
WE, and the norm of the WE 
assimilates it over time. And this is a 
historical fact. 

9.11. This dominant culture is created by 
the I subjects that are capable and 
willing to take responsibility for the 
direction of the WE. This assumption 
of responsibility is always 
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uncomfortable and always 
conflicting. 

9.12. The conflict between different WEs 
will never be wiped out by a democratic 
consensus like Popper and Habermas 
imagined. The WEs are not 
symmetrical. Only in this are relativists 
right and the only way to coexist with 
different WEs is to deconstruct all WEs 
and establish a single WE. The 
principle of a provision can never be a 
democratic agreement in the sense we 
all agree because it will never happen. 
Current attempts under Universal 
Human Rights cannot succeed because 
they lack the legitimizing authority to 
enforce them and to oversee the form of 
interpretation and the form of language. 
Establishing this power cannot be 
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i Q'y 

equally democratic . This provision 
must be based on the economic and 
military dominance of the strongest 
WE. They must impose their 
interpretation on other WEs and Selves. 
The principle must be the power that is 
applied if dialogue fails. 

9.13. If we cannot assimilate cultures that are 
built on useless, ineffective, no¬ 
utilitarian axioms, we must destroy 
them , if we cannot unite states based 
on hostile paradigms, we must 


197 The attempt to establish universal morality was made 
with the approval of the UN Human Rights Charter. 
They are interpreted as universal, related to the law of 
the I and the obligation of the WE, congenital and 
forever valid. However, this universal reduction has no 
legitimizer to control the interpretation. However, it 
should be noted that the regulations of a legitimizer must 
not be any form of tyranny, as it is not able to last. 

198 Destroy is not exactly the right word because I am 
not talking about violence. I'm talking about destroy in 
the sense of cultural suppression. 
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assimilate them with the power. 199 For 
the sake of every single subject in this 
paradigm. 

9.14. Normative universality should be based 
only on positivist naturalized morality. 
Forced universality with an 
interpretative component is the only 
one that has a chance to be truly 
universal. 

9.15. By its very nature, normative 
universality must be abstract, and 
certainly would not be able to respond 
to the needs of a complex world. It 
would likely begin to split into different 
interpretative directions - that is, new 
moral conflicts and sources of moral 
diversity. And this process of internal 
conflict would be the most desirable 

199 This theorem does not necessarily speak of violence; 

it speaks of the impact on discourse. 
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source of the moral evolution of the one 
universal WE. 

9.16. These conflicts could only occur at the 
level of perspective and never at the 
positive level of facts. Interpretative 
variations without a positive anchor 
should be excluded from discourse. 

9.17. Nothing like a non-hierarchical 
discussion is possible. Each WE has as 
many votes in discussion with other 
WEs as it has the power. 

9.18. The morality of the universal WE must 
be positive, legitimized by law, 
enforced by power, controlled by 
coercion (in application and 
interpretations), but always ready to 
modify itself under the influence of 
new, many times verified scientific 
discoveries. At the same time, after 
adjustment, it must leave room for 
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positivist questioning. Metaphysical 
questioning must not be allowed 
because it is always a priori. Only 
positivist doubts should be allowed to 
challenge the WE. This dynamism of 
self-transformation should be 
maintained and supported as much as 
possible because stagnation even in a 
satisfactory Moral mind map is 
detrimental to human evolution. 

9.19. It is necessary to establish a new 
metaphysics as contiguity and 
continuity of natural sciences. 
Constructing such metaphysics that is 
based only on the knowledge of natural 
sciences and is a prospect for areas of 
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metaphysics where natural sciences 

, , 200 

cannot yet go. 


200 They cannot answer all the problems of the social 
world. 
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10. Non-relativistic reduced 
utilitarianism is an 
alternative to global society. 
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10.1. Humanity as a united WE faces 
environmental, health, economic and 
many other challenges. Cultural, social, 
hierarchical, (and many others) 
fragmentation that causes divergent 
interpretative standards is an obstacle to 
uniting people into one WE. 

10.2. The global economy of consumerism is 
closest to functional unification but is 
inefficient because states are still 
spending resources on both irrelevant 
and unnecessary stupidities, such as 
arms, bureaucracy, and duplication in 
each state. 

10.3. The assertion of moral normativity 
through its usefulness, that is, naturally, 
is long-term and uncertain, because "the 
sacral" still affect the norms of the 
different WE. 
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10.4. Diversity is costly. Therefore, I 
believe that diversity can only be 
maintained within the WE and never 
outside of it. Only in this way can we 
manage humanity effectively and 
respectably in the future. 

10.5. Global ethics in any form is not 
possible without a supervisory institute 
and it is not possible without a direct 
influence on any particular entity, no 
matter where it is located. 

10.6. I am fully aware that the challenge of a 
global society at this moment is a 
utopia, but it is the only utopia that 
brings perspective for humanity as a 
whole. It is an alternative that will 
allow humanity to embark on the path 
of rapid scientific progress. 

10.7. First, it is necessary to reject relativism 
as an impractical truth. It is also 
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necessary to reject determinism because 

201 

it is equally useless and has the same 
consequences as modesty , that 
controls and increases our laziness, 
weakens our desires and predisposes 
not only the I but also the WE. 
Therefore, determinism must be 
rejected as a useless truth, even though 
it is undoubtedly true in our causal 
world. Our attitude to determinism 
should be strictly utilitarian because 
this knowledge has no practical benefit 
for the I or for the WE. 

10.8. Non-relativistic reduced 

utilitarianism is, at first sight, a 
paradoxical connection. However, I 


201 The theorem applies unless peace is considered 
utilitarian useful for the WE. 

202 Modesty does not mean humility or respect. I perceive 
modesty as a form of resignation! 
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am convinced that utilitarianism can 
be cleansed of relativism in a positive 
way, by science. Such utilitarianism 
would be reduced by a positive 
knowledge of facts and a 
metaphysical perspective reduced by 
facts. The utilitarianism in decision¬ 
making itself would have set limits 
based on the positive potentials 
possible in a prognostic perspective. 

10.9. Pragmatism in knowledge, truth, and 
meaning is equally necessary to 
reduce the positive so as not to slip 
into naive epistemology. 203 


203 In order not to claim that if any lie is useful for the 
benefit of society, it is good and can be accepted as true. 
What might be desirable in itself but the evaluation of 
what is in favor of society must always be strictly 
positive first and only then can it be metaphysically 
perspectivized. 
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